
FRATELLI  TUTTI 

ON FRATERNITY AND SOCIAL FRIENDSHIP 
Extracts from this encyclical letter by Pope Francis. 

 
1. “FRATELLI TUTTI”.[1] With these words, Saint Francis of Assisi addressed his brothers and sisters and 

proposed to them a way of life marked by the flavour of the Gospel. Of the counsels Francis offered, I 
would like to select the one in which he calls for a love that transcends the barriers of geography and 
distance, and declares blessed all those who love their brother “as much when he is far away from him as 

when he is with him”.[2] In his simple and direct way, Saint Francis expressed the essence of a fraternal 

openness that allows us to acknowledge, appreciate and love each person, regardless of physical proximity, 
regardless of where he or she was born or lives. 
 
5. Issues of human fraternity and social friendship have always been a concern of mine. In recent years, I 
have spoken of them repeatedly and in different settings. In this Encyclical, I have sought to bring together 
many of those statements and to situate them in a broader context of reflection. 

 
8. It is my desire that, in this our time, by acknowledging the dignity of each human person, we can 

contribute to the rebirth of a universal aspiration to fraternity. Fraternity between all men and women.  . . . 

 Let us dream, then, as a single human family, as fellow travelers sharing the same flesh, as children of the 

same earth which is our common home, each of us bringing the richness of his or her beliefs and 
convictions, each of us with his or her own voice, brothers and sisters all. 
 

CHAPTER ONE      DARK CLOUDS OVER A CLOSED WORLD 

 
10. For decades, it seemed that the world had learned a lesson from its many wars and disasters, and was 
slowly moving towards various forms of integration. 

 
11. Our own days, however, seem to be showing signs of a certain regression. Ancient conflicts thought 
long buried are breaking out anew, while instances of a myopic, extremist, resentful and aggressive 
nationalism are on the rise. In some countries, a concept of popular and national unity influenced by 
various ideologies is creating new forms of selfishness and a loss of the social sense under the guise of 
defending national interests. Once more we are being reminded that “each new generation must take up 
the struggles and attainments of past generations, while setting its sights even higher. This is the path. 
Goodness, together with love, justice and solidarity, are not achieved once and for all; they have to be 
realized each day. It is not possible to settle for what was achieved in the past and complacently enjoy it, 
as if we could somehow disregard the fact that many of our brothers and sisters still endure situations that 
cry out for our attention”. [8] 

 

The end of historical consciousness   -    a “throwaway” world   -   ‘not yet useful’ like the unborn, or 

‘no longer needed’ like the elderly   -   insufficiently universal human rights   -   conflict and fear   -   an 

absence of human dignity at the borders   -   information without wisdom   -   forms of subjection and of 

self-contempt 

 

HOPE 
54. Despite these dark clouds, which may not be ignored, I would like in the following pages to take up 
and discuss many new paths of hope. 

 
55. I invite everyone to renewed hope, for hope “speaks to us of something deeply rooted in every human 
heart, independently of our circumstances and historical conditioning. Hope speaks to us of a thirst, an 
aspiration, a longing for a life of fulfillment, a desire to achieve great things, things that fill our heart and 
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lift our spirit to lofty realities like truth, goodness and beauty, justice and love… Hope is bold; it can look 
beyond personal convenience, the petty securities and compensations which limit our horizon, and it can 

open us up to grand ideals that make life more beautiful and worthwhile”.[52] Let us continue, then, to 

advance along the paths of hope. 
 

CHAPTER TWO    A STRANGER ON THE ROAD 

 

Parable of the Good Samaritan.  Who is my neighbour? 

 
But a Samaritan while traveling came near him; and when he saw him, he was moved with pity. He went to 
him and bandaged his wounds, having poured oil and wine on them. Then he put him on his own animal, 
brought him to an inn, and took care of him. The next day he took out two denarii, gave them to the 
innkeeper, and said, ‘Take care of him; and when I come back, I will repay you whatever more you spend.’ 
Which of these three, do you think, was a neighbour to the man who fell into the hands of the robbers?” 
He said, ‘The one who showed him mercy.’ Jesus said to him, ‘Go and do likewise.’”(Lk 10:25-37). 

 
61. In the oldest texts of the Bible, we find a reason why our hearts should expand to embrace the 

foreigner. It derives from the enduring memory of the Jewish people that they themselves had once lived 

as foreigners in Egypt: 

“You shall not wrong or oppress a stranger, for you were strangers in the land of Egypt” (Ex 22:21). 

“You shall not oppress a stranger; you know the heart of a stranger, for you were strangers in the land of 

Egypt” (Ex 23:9). 

“When a stranger resides with you in your land, you shall not do him wrong. The stranger who resides 

with you shall be to you as the citizen among you; you shall love the stranger as yourself, for you were 

strangers in the land of Egypt” (Lev 19:33-34). 

“When you gather the grapes of your vineyard, do not glean what is left; it shall be for the sojourner, the 

orphan, and the widow. Remember that you were a slave in the land of Egypt” (Deut 24:21-22). 

The call to fraternal love echoes throughout the New Testament: 

“For the whole law is summed up in a single commandment, ‘You shall love your neighbour as 

yourself’” (Gal 5:14). 

“Whoever loves a brother or sister lives in the light, and in such a person there is no cause for stumbling. 

But whoever hates another believer is in the darkness” (1 Jn 2:10-11). 

“We know that we have passed from death to life because we love one another. Whoever does not love 

abides in death” (1 Jn 3:14). 

“Those who do not love a brother or sister whom they have seen, cannot love God whom they have not 

seen” (1 Jn 4:20). 

67. The parable eloquently presents the basic decision we need to make in order to rebuild our wounded 
world. In the face of so much pain and suffering, our only course is to imitate the Good Samaritan. Any 
other decision would make us either one of the robbers or one of those who walked by without showing 
compassion for the sufferings of the man on the roadside. The parable shows us how a community can be 
rebuilt by men and women who identify with the vulnerability of others, who reject the creation of a 
society of exclusion, and act instead as neighbours, lifting up and rehabilitating the fallen for the sake of 
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the common good. At the same time, it warns us about the attitude of those who think only of themselves 
and fail to shoulder the inevitable responsibilities of life as it is. 
 

71.  with this parable, Jesus encourages us to persevere in love, to restore dignity to the suffering and to 

build a society worthy of the name. 
 

83. So this encounter of mercy between a Samaritan and a Jew is highly provocative; it leaves no room for 

ideological manipulation and challenges us to expand our frontiers. It gives a universal dimension to our 
call to love, one that transcends all prejudices, all historical and cultural barriers, all petty interests. 
 

CHAPTER THREE    ENVISAGING AND ENGENDERING AN OPEN WORLD 

 
87. Human beings are so made that they cannot live, develop and find fulfilment except “in the sincere gift 

of self to others”.[62] Nor can they fully know themselves apart from an encounter with other persons: “I 

communicate effectively with myself only insofar as I communicate with others”.[63] No one can 

experience the true beauty of life without relating to others, without having real faces to love. This is part 
of the mystery of authentic human existence. “Life exists where there is bonding, communion, fraternity; 
and life is stronger than death when it is built on true relationships and bonds of fidelity. On the contrary, 
there is no life when we claim to be self-sufficient and live as islands: in these attitudes, death prevails”.64 
 
92. The spiritual stature of a person’s life is measured by love, which in the end remains “the criterion for 

the definitive decision about a human life’s worth or lack thereof”.[71] Yet some believers think that it 

consists in the imposition of their own ideologies upon everyone else, or in a violent defence of the truth, 
or in impressive demonstrations of strength. All of us, as believers, need to recognize that love takes first 

place: love must never be put at risk, and the greatest danger lies in failing to love (cf. 1 Cor 13:1-13). 

 

94.  Our love for others, for who they are, moves us to seek the best for their lives. Only by cultivating this 

way of relating to one another will we make possible a social friendship that excludes no one and a 
fraternity that is open to all. 
 

97.  Every brother or sister in need, when abandoned or ignored by the society in which I live, becomes an 

existential foreigner, even though born in the same country. They may be citizens with full rights, yet they 
are treated like foreigners in their own country. Racism is a virus that quickly mutates and, instead of 
disappearing, goes into hiding, and lurks in waiting. 
 

A UNIVERSAL LOVE THAT PROMOTES PERSONS 

 
106. Social friendship and universal fraternity necessarily call for an acknowledgement of the worth of 
every human person, always and everywhere. If each individual is of such great worth, it must be stated 
clearly and firmly that “the mere fact that some people are born in places with fewer resources or less 

development does not justify the fact that they are living with less dignity”.[81] This is a basic principle of 

social life that tends to be ignored in a variety of ways by those who sense that it does not fit into their 
worldview or serve their purposes. 
 
107. Every human being has the right to live with dignity and to develop integrally; this fundamental right 
cannot be denied by any country. People have this right even if they are unproductive, or were born with 
or developed limitations. This does not detract from their great dignity as human persons, a dignity based 
not on circumstances but on the intrinsic worth of their being. Unless this basic principle is upheld, there 
will be no future either for fraternity or for the survival of humanity. 
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108. What we need in fact are states and civil institutions that are present and active, that look beyond the 
free and efficient working of certain economic, political or ideological systems, and are primarily concerned 
with individuals and the common good. 
 
110. Indeed, “to claim economic freedom while real conditions bar many people from actual access to it, 

and while possibilities for employment continue to shrink, is to practise doublespeak”.[83] Words like 

freedom, democracy or fraternity prove meaningless, for the fact is that “only when our economic and 
social system no longer produces even a single victim, a single person cast aside, will we be able to 

celebrate the feast of universal fraternity”. [84] 

 

PROMOTING THE MORAL GOOD 

 
112. Nor can we fail to mention that seeking and pursuing the good of others and of the entire human 
family also implies helping individuals and societies to mature in the moral values that foster integral 
human development. 

 

113. Let us return to promoting the good, for ourselves and for the whole human family, and thus advance 

together towards an authentic and integral growth. Every society needs to ensure that values are passed 
on; otherwise, what is handed down are selfishness, violence, corruption in its various forms, indifference 
and, ultimately, a life closed to transcendence and entrenched in individual interests. 
 

The value of solidarity 

 
115. At a time when everything seems to disintegrate and lose consistency, it is good for us to appeal to 

the “solidity”[88] born of the consciousness that we are responsible for the fragility of others as we strive 

to build a common future. 
 

116.  Solidarity means much more than engaging in sporadic acts of generosity. It means thinking and 

acting in terms of community. It means that the lives of all are prior to the appropriation of goods by a 
few. It also means combatting the structural causes of poverty, inequality, the lack of work, land and 
housing, the denial of social and labour rights. It means confronting the destructive effects of the empire 
of money… Solidarity, understood in its most profound meaning, is a way of making history, and this is 

what popular movements are doing”. [90] 

 

RE-ENVISAGING THE SOCIAL ROLE OF PROPERTY 

 
118. The world exists for everyone, because all of us were born with the same dignity. Differences of 
colour, religion, talent, place of birth or residence, and so many others, cannot be used to justify the 
privileges of some over the rights of all. As a community, we have an obligation to ensure that every 
person lives with dignity and has sufficient opportunities for his or her integral development. 
 

120. The right to private property can only be considered a secondary natural right, derived from the 

principle of the universal destination of created goods. This has concrete consequences that ought to be 
reflected in the workings of society. Yet it often happens that secondary rights displace primary and 
overriding rights, in practice making them irrelevant. 
 

Rights without borders 
121. No one, then, can remain excluded because of his or her place of birth, much less because of 
privileges enjoyed by others who were born in lands of greater opportunity. The limits and borders of 
individual states cannot stand in the way of this. 
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122. Development must not aim at the amassing of wealth by a few, but must ensure “human rights – 

personal and social, economic and political, including the rights of nations and of peoples”. [99] 

 

The rights of peoples 

 
124. Nowadays, a firm belief in the common destination of the earth’s goods requires that this principle 
also be applied to nations, their territories and their resources. Seen from the standpoint not only of the 
legitimacy of private property and the rights of its citizens, but also of the first principle of the common 
destination of goods, we can then say that each country also belongs to the foreigner, inasmuch as a 
territory’s goods must not be denied to a needy person coming from elsewhere. As the Bishops of the 
United States have taught, there are fundamental rights that “precede any society because they flow from 
the dignity granted to each person as created by God”. 
 
126. We are really speaking about a new network of international relations, since there is no way to 
resolve the serious problems of our world if we continue to think only in terms of mutual assistance 
between individuals or small groups. 
 
127. Certainly, all this calls for an alternative way of thinking. Without an attempt to enter into that way of 
thinking, what I am saying here will sound wildly unrealistic. On the other hand, if we accept the great 
principle that there are rights born of our inalienable human dignity, we can rise to the challenge of 
envisaging a new humanity. We can aspire to a world that provides land, housing and work for all. This is 
the true path of peace, not the senseless and myopic strategy of sowing fear and mistrust in the face of 
outside threats. For a real and lasting peace will only be possible “on the basis of a global ethic of solidarity 
and cooperation in the service of a future shaped by interdependence and shared responsibility in the 

whole human family”. [108] 

 

CHAPTER FOUR     A HEART OPEN TO THE WHOLE WORLD 

 

129. Complex challenges arise when our neighbour happens to be an immigrant.[109] Ideally, unnecessary 

migration ought to be avoided; this entails creating in countries of origin the conditions needed for a 
dignified life and integral development. Yet until substantial progress is made in achieving this goal, we are 
obliged to respect the right of all individuals to find a place that meets their basic needs and those of their 
families, and where they can find personal fulfilment. Our response to the arrival of migrating persons can 
be summarized by four words: welcome, protect, promote and integrate. For “it is not a case of 
implementing welfare programmes from the top down, but rather of undertaking a journey together, 
through these four actions, in order to build cities and countries that, while preserving their respective 
cultural and religious identity, are open to differences and know how to promote them in the spirit of 

human fraternity”. [110] 

 
133. The arrival of those who are different, coming from other ways of life and cultures, can be a gift, for 
“the stories of migrants are always stories of an encounter between individuals and between cultures. For 
the communities and societies to which they come, migrants bring an opportunity for enrichment and the 

integral human development of all”. [115] 

 
140. Life without fraternal gratuitousness becomes a form of frenetic commerce, in which we are 
constantly weighing up what we give and what we get back in return. God, on the other hand, gives freely, 
to the point of helping even those who are unfaithful; he “makes his sun rise on the evil and on the good” 

(Mt 5:45). 

 
146. There is a kind of “local” narcissism unrelated to a healthy love of one’s own people and culture. It is 
born of a certain insecurity and fear of the other that leads to rejection and the desire to erect walls for 
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self-defence. . . . .A healthy culture, on the other hand, is open and welcoming by its very nature; indeed, 

“a culture without universal values is not truly a culture”. [127] 

 
149. For a healthy relationship between love of one’s native land and a sound sense of belonging to our 
larger human family, it is helpful to keep in mind that global society is not the sum total of different 
countries, but rather the communion that exists among them. The mutual sense of belonging is prior to the 
emergence of individual groups. Each particular group becomes part of the fabric of universal communion 
and there discovers its own beauty. All individuals, whatever their origin, know that they are part of the 
greater human family, without which they will not be able to understand themselves fully. 
 

CHAPTER FIVE     A BETTER KIND OF POLITICS 

 
154. The development of a global community of fraternity based on the practice of social friendship on the 
part of peoples and nations calls for a better kind of politics, one truly at the service of the common good. 
Sadly, politics today often takes forms that hinder progress towards a different world. 
 
155. Lack of concern for the vulnerable can hide behind a populism that exploits them demagogically for its 
own purposes, or a liberalism that serves the economic interests of the powerful. In both cases, it becomes 
difficult to envisage an open world that makes room for everyone, including the most vulnerable, and 
shows respect for different cultures. 
 
166. Everything, then, depends on our ability to see the need for a change of heart, attitudes and 
lifestyles. Otherwise, political propaganda, the media and the shapers of public opinion will continue to 
promote an individualistic and uncritical culture subservient to unregulated economic interests and societal 
institutions at the service of those who already enjoy too much power. 
 

168. . . .   The fragility of world systems in the face of the pandemic has demonstrated that not everything 

can be resolved by market freedom. It has also shown that, in addition to recovering a sound political life 
that is not subject to the dictates of finance, “we must put human dignity back at the centre and on that 

pillar build the alternative social structures we need”. [142] 

 
178. In the face of many petty forms of politics focused on immediate interests, I would repeat that “true 
statecraft is manifest when, in difficult times, we uphold high principles and think of the long-term common 

good”. [162] 

 
189. We are still far from a globalization of the most basic of human rights. That is why world politics 
needs to make the effective elimination of hunger one of its foremost and imperative goals. Indeed, “when 
financial speculation manipulates the price of food, treating it as just another commodity, millions of people 
suffer and die from hunger. At the same time, tons of food are thrown away. This constitutes a genuine 

scandal. Hunger is criminal; food is an inalienable right”.[188] Often, as we carry on our semantic or 

ideological disputes, we allow our brothers and sisters to die of hunger and thirst, without shelter or access 
to health care. 
 

CHAPTER SIX   DIALOGUE AND FRIENDSHIP IN SOCIETY 

 
198. Approaching, speaking, listening, looking at, coming to know and understand one another, and to find 
common ground: all these things are summed up in the one word “dialogue”. If we want to encounter and 

help one another, we have to dialogue.  .  . Unlike disagreement and conflict, persistent and courageous 

dialogue does not make headlines, but quietly helps the world to live much better than we imagine. 
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199. Some people attempt to flee from reality, taking refuge in their own little world; others react to it with 
destructive violence. Yet “between selfish indifference and violent protest there is always another possible 
option: that of dialogue. Dialogue between generations; dialogue among our people, for we are that 
people; readiness to give and receive, while remaining open to the truth. A country flourishes when 
constructive dialogue occurs between its many rich cultural components: popular culture, university 
culture, youth culture, artistic culture, technological culture, economic culture, family culture and media 

culture”. [196] 

 

Consensus and truth 

 
212. If something always serves the good functioning of society, is it not because, lying beyond it, there is 
an enduring truth accessible to the intellect? Inherent in the nature of human beings and society there 
exist certain basic structures to support our development and survival. Certain requirements thus ensue, 
and these can be discovered through dialogue, even though, strictly speaking, they are not created by 
consensus.  
 
213. The dignity of others is to be respected in all circumstances, not because that dignity is something we 
have invented or imagined, but because human beings possess an intrinsic worth superior to that of 
material objects and contingent situations. This requires that they be treated differently. That every human 
being possesses an inalienable dignity is a truth that corresponds to human nature apart from all cultural 
change. 
 

CHAPTER SEVEN    PATHS OF RENEWED ENCOUNTER 

 
225. In many parts of the world, there is a need for paths of peace to heal open wounds. There is also a 
need for peacemakers, men and women prepared to work boldly and creatively to initiate processes of 
healing and renewed encounter. 
 

STARTING ANEW FROM THE TRUTH 

 
227. “Truth, in fact, is an inseparable companion of justice and mercy. All three together are essential to 
building peace; each, moreover, prevents the other from being altered… Truth should not lead to revenge, 
but rather to reconciliation and forgiveness. Truth means telling families torn apart by pain what happened 
to their missing relatives. Truth means confessing what happened to minors recruited by cruel and violent 
people. Truth means recognizing the pain of women who are victims of violence and abuse… Every act of 
violence committed against a human being is a wound in humanity’s flesh; every violent death diminishes 
us as people… Violence leads to more violence, hatred to more hatred, death to more death. We must 

break this cycle which seems inescapable”. [211] 

 
229. The Bishops of South Africa have pointed out that true reconciliation is achieved proactively, “by 
forming a new society, a society based on service to others, rather than the desire to dominate; a society 
based on sharing what one has with others, rather than the selfish scramble by each for as much wealth as 
possible; a society in which the value of being together as human beings is ultimately more important than 

any lesser group, whether it be family, nation, race or culture”.[213] 
 
235. Those who work for tranquil social coexistence should never forget that inequality and lack of integral 
human development make peace impossible. 
 
250. Forgiving does not mean forgetting. Or better, in the face of a reality that can in no way be denied, 
relativized or concealed, forgiveness is still possible. In the face of an action that can never be tolerated, 
justified or excused, we can still forgive. In the face of something that cannot be forgotten for any reason, 
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we can still forgive. Free and heartfelt forgiveness is something noble, a reflection of God’s own infinite 
ability to forgive. 
 

WAR AND THE DEATH PENALTY 

 
260. In the words of Saint John XXIII, “it no longer makes sense to maintain that war is a fit instrument 

with which to repair the violation of justice”.[243] 

 
261. Every war leaves our world worse than it was before. War is a failure of politics and of humanity, a 
shameful capitulation, a stinging defeat before the forces of evil. 
 
263. There is yet another way to eliminate others, one aimed not at countries but at individuals. It is the 
death penalty. Saint John Paul II stated clearly and firmly that the death penalty is inadequate from a 

moral standpoint and no longer necessary from that of penal justice.[246] There can be no stepping back 

from this position. Today we state clearly that “the death penalty is inadmissible”[247] and the Church is 

firmly committed to calling for its abolition worldwide.[248] 

 

CHAPTER EIGHT    RELIGIONS AT THE SERVICE OF FRATERNITY IN OUR WORLD 

 
271. The different religions, based on their respect for each human person as a creature called to be a 

child of God, contribute significantly to building fraternity and defending justice in society. . . .In the words 

of the Bishops of India, “the goal of dialogue is to establish friendship, peace and harmony, and to share 

spiritual and moral values and experiences in a spirit of truth and love”.[259] 

 
276. . . The Church, while respecting the autonomy of political life, does not restrict her mission to the 
private sphere. On the contrary, “she cannot and must not remain on the sidelines” in the building of a 
better world, or fail to “reawaken the spiritual energy” that can contribute to the betterment of 

society.[266]  . . . in imitation of Mary, the Mother of Jesus, “we want to be a Church that serves, that 

leaves home and goes forth from its places of worship, goes forth from its sacristies, in order to 
accompany life, to sustain hope, to be the sign of unity… to build bridges, to break down walls, to sow 

seeds of reconciliation”.[270] 

 

An appeal 

 
285. In my fraternal meeting, which I gladly recall, with the Grand Imam Ahmad Al-Tayyeb, “we resolutely 
[declared] that religions must never incite war, hateful attitudes, hostility and extremism, nor must they 
incite violence or the shedding of blood. These tragic realities are the consequence of a deviation from 

religious teachings.  . . . God, the Almighty, has no need to be defended by anyone and does not want his 

name to be used to terrorize people”.[284] For this reason I would like to reiterate here the appeal for 

peace, justice and fraternity that we made together: 
 

“In the name of God, who has created all human beings equal in rights, duties and dignity, and who has 

called them to live together as brothers and sisters, to fill the earth and make known the values of 

goodness, love and peace;  . . . “In the name of God and of everything stated thus far, [we] declare the 

adoption of a culture of dialogue as the path; mutual cooperation as the code of conduct; reciprocal 

understanding as the method and standard”.[285] 

 

Full text and footnotes refer to website of The Holy See www.vatican.va 
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